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Stance of the Church towards the Jews as potential converts transformed and was highly
influenced by the local realities, i.e. relations between regional churches and the local
Jewish communities. Ethnoconfessional map, political atmosphere and Church-State
dynamics in a country determined the prominence of the “Jewish question as well as to
what extent it was associated with religion or political and socioeconomic circumstances.
It was also shaped by the marginal status of the Jewish minority and the opportunities
granted to the Jews to modify it with the help of religious conversion (e.g. up until the
middle of the eighteenth century Jewish converts in the Grand Duchy of Lithuania
(hereafter — GDL) were ennobled"). Aside from the Christian missions and state induced
support for the converts, intensifying experiences of Jewish acculturation as well as
various projects and processes of assimilation in European Jewish communities spurred
Jewish baptisms in Austro—Hungarian Empire and Germany in the eighteenth and the
nineteenth centuries that were hardly influenced by incitements and missionary
initiatives of the clergy.’

The research implemented in this doctoral dissertation is dedicated to the
previously unattended analysis of the Catholic missions to the Jews and Jewish
conversions to Catholicism in modern period Lithuania. This research seeks to
reconstruct the history of the phenomena while contextualizing them in such important
shifts of the modernity like secularization, socioeconomic crisis in the eastern European
Jewish community at the turn of the century, changing geopolitical conditions, the shift
in the status of Catholicism during the interwar period and variety of cultural choices

available to the Jewish converts in the region over the period under discussion.

Problem of the research

The history of Catholic missions to the Jews and Jewish conversions to Catholicism in

the modern period Lithuania is a complex history of transformation of both statuses of

! Verbickiené J., Zydai Lietuvos Didziosios kunigaikstystés visuomenéje. Sambivio aspektai, Vilnius, 2009, p. 98—
99, 126-127.

2 Riff M. A., Assimilation and Conversion in Bohemia: Secession from the Jewish Community in Prague, 1868—
1917. Leo Baeck Institute Yearbook. 1981, 26: 73-88; McCagg W., Jewish Conversion in Hungary in Modern
Times. Jewish Apostasy in the Modern World, New York, 1987, p. 83-107; Hertz D., How Jews Became Germans:
The History of Conversion and Assimilation in Berlin, New Haven, 2007; Lowenstein S. M., The Berlin Jewish
Community: Enlightenment, Family, and Crisis, 1770-1830, Oxford, 1994; Endelman T. M., Towards a Social
History of Ordinary Jews. Broadening Jewish History, Oxford, 2010.



Catholicism and Jewish minority. They both took place in a wider context of broad
geopolitical and cultural shifts in the region and a prevailing option available to the Jews
to change one’s religious affiliation that often herewith signified a modification of a
legal, social, cultural and economic status too. After the Russian Empire “inherited” two
numerous Catholic and Jewish ethnoconfessional groups in the so-called Lithuanian
guberniyas of Kovno, Vilna and Grodno, it took a lot of effort for the authorities to
define their place in the country’s legal system. The former Jewish community of the
GDL found itself in the Russian Empire that was essentially behind the modern western
trends and Jews remained unemancipated throughout the nineteenth century and had
been subjected to continuous anti-Jewish legislation, including a restricted mobility
throughout the country. Despite that, imperial government legitimized a possibility to
leave Judaism and convert to Catholicism herewith getting rid of the “disabilities”
associated with the Jewish status as a result. Despite the discrimination of Catholicism
(especially after the uprising of 1863), precisely this Christian confession had become a
frequent choice amongst the baptizing Jews beyond the main Catholic realm in the
Kingdom of Poland and alternative confessional choices in the Lithuanian guberniyas —
Eastern Orthodoxy and Protestantism. However, the scope of this phenomenon, its
dynamics, implications and circumstances conditioning such a choice remain
unresearched.

At the end of the the second decade of the twentieth century Jewish community in
the former Lithuanian guberniyas of the Russian Empire was divided between two newly
formed nation states of Lithuania and Poland (annexed Vilnius region). Both the status
of Catholicism and Jewish minority changed radically almost “overnight”: Catholicism
from a discriminated faith became a prevailing religion and the Jews were emancipated.
These transformations forced ethnic and confessional groups to finding new modes of
coexistence, especially in Lithuania (basically the territory of the former Kovno
guberniya) where was an overall lack of acculturation that could have been built upon
when integrating Jews in the Lithuanian society of the newly independent state.
Although Jews were granted all of the civic rights and were able to create dynamic
cultural and social life during the interwar period, certain individuals found a need to
convert from Judaism to Catholicism. However, there is still a lack of understanding

what kind of experiences of the interwar period Jews translated into radical assimilation



through conversion. Similarly, there is no research on comparing how the “divided”
Jewish community with the same cultural “imperial heritage” adapted themselves to
different milieus of Polish Vilnius region and first time independent Lithuania
(especially the latter that had now taken upon a complicated task of establishing its own
national identity), as well as how the phenomena of missions and conversions correlated
with the processes of Polonization in Vilnius region and Lithuanization in Lithuania.
This dissertation investigates the impact that the aforementioned shifting position
of Catholicism, from stigmatized Christian denomination in the Russian Empire to
dominating Church in the newly independent nation states in the interwar period, and a
particularly complicated stance of the Church in regards to the Nazi government had on
the phenomena under consideration: how was the Church’s willingness and ability to
missionize, clergy’s attitude towards the Jews and procedure of the conversion to
Catholicism itself influenced, on the one hand, and the behaviour of Jewish catechumens
and converts, on the other hand. Simultaneously, the attention is drawn to the ways,
forms and tendencies of conversion and Catholic missionary activity were shaped by the
more global socioeconomic and geopolitical processes and cultural changes, like
escalating modernization in the second half of the nineteenth century, growing
secularization and acculturation, and the socioeconomic crisis in the Jewish community
at the turn of the century. This dissertation aims to define how these transformations
affected missionary strategy, its theoretical discourse and forms of communication with
the local Jewry and the (un)importance of missions amongst the Jews in general.
Moreover, it seeks to identify motivations and forms for converting in different periods
of time (from a sudden break from Jewish community to the assimilation as a result of
already accomplished acculturation), the converts’ cultural orientations, socioeconomic
background and when conversion was applied as a mechanism for legitimizing
assimilation, integration or acculturation. Thus, the research attempts to de-marginalize
the phenomenon of Jewish conversions to Catholicism, often linked with deviant
behaviour of an insignificant minority within the East European Jewish community, and
to entrench it in the history of Jewish encounter with the major geopolitical and

sociocultural developments of the modern period.



Object of the research — the Catholic missionary initiatives and the clergy’s
missionary work amongst the Jews in Lithuania in the nineteenth and the first half of the
twentieth centuries. The reconstruction of the history of Jewish conversions to
Catholicism in modern period Lithuania and the identification of the tendencies and the
dynamics of the phenomenon in correlation to the shifting political, social and cultural

conditions.

Goals of the research:

1. To identify the main missionary organizations and forms of missionary work
in Lithuania in the nineteenth and the first half of the twentieth centuries — what kind of
ideology and work strategy amongst the Jews during the changing geopolitical situation
in the region in the follow periods were: the Russian Empire (1795-1917), the
independent states of Lithuania (1918-1940) and Poland (Vilnius region, 1919-1939) and
the Nazi occupation of Lithuania (1941-1944).

2. To determine the tendencies of Jewish conversions to Catholicism in
Lithuania in the nineteenth and the first half of the twentieth centuries, how they were
influenced by the developments of the legal and sociocultural status of the Jews in the
Russian Empire and after the division between Lithuanian and Poland annexed Vilnius
region in the interwar period as well as in the extreme conditions under the Nazi
occupation.

3. How the attitude of the Catholic clergy towards the Jewish catechumens and
converts and the issue of the missions towards the Jews affected by the shifting status of
Catholicism in the country and sociocultural transformations in the region, as well as
how these same conditions influenced cultural orientations and identity representations

of the converting Jews.

Tasks of the research

1. To examine how the Catholic missionary initiatives (institutionalized and

individual) defined their goals, nature of their work among the Jews and how they



implemented them in the nineteenth and the first half of the twentieth centuries; in what
ways the clergy’s attitude towards the Jews as potential converts was reflected in them;

2. To determine the applied missionary strategies, the content of the
preparation of a Jew for a baptism and the level and nature of the basic knowledge
bestowed upon a Jewish catechumen during it; what kind of models of integration into
the Catholic society and problems of the missionary work among the Jews were
identified by the clergy and what kind of solutions considered,

3. To identify when and to what extent Jewish conversions occured in
Lithuania in the nineteenth and the first half of the twentieth centuries and to establish
the dynamics and the characteristics of certain periods of the phenomenon based on the
conversional tendencies;

4, To analyze the characteristics of Jewish catechumens and converts, and how
it transformed due to the changing geopolitical and sociocultural settings in Lithuania;

5. To investigate the experiences of the Jewish converts in the process of
conversion, their identity orientations, relation to the Catholic society, Jewish
community and their family, the reactions and stance of the latter.

6. To identify preconditions and motivations for the escalating Jewish baptisms
in Lithuania in the nineteenth and the first half of the twentieth century, their
transformations and correlation with the contemporary political, economic, social and

cultural changes (modernization, secularization) and conditions.

Historiography and contextualization of the research

This dissertation focuses on the region that has been so far neglected in the
historiography dedicated to the history of Jewish conversions in eastern Europe and
neither has it yet received an integrated investigation nor has it been investigated as a
whole. Main works on the Jewish conversions to Christianity in the Russian Empire,
such as Michael Stanislawski, Chaeran Freeze and Ellie Schainker®, failed to group the

sources neither chronologically nor did they emphasize a particular confessional choice

% Schainker E., Jewish Conversion in an Imperial Context: Confessional Choice and Multiple Baptisms in
Nineteenth-Century Russia. Jewish Social Studies: History, Culture, Society. 2013 Fall, 20(1): 1-31.



of a Jewish convert®. Moreover, there is a lack of understanding how the phenomena
developed, what its dynamics and turning points thereof were like and how it
transformed during the protracted nineteenth century and the beginning of the twentieth
century. Based on this, the dissertation distinguished Lithuania as a territory with
predominantly Catholic conversions amongst its Jewish population and they have been
systemized for the first time and partial or full calculations and data (depending on the
availability of the archival sources) are presented. While applying a lengthy chronology
with ample unpublished and so far unexamined archival material®, several historical
periods are overviewed to avoid traditional, historiographical predominant frames of
“then and there”®. This research seeks to reconstruct not only the historical events, but
also to distinguish conversional and missionary tendencies and their transformations as
well as to determine how it correlated with geopolitical and sociocultural changes in
Lithuania. Such approach allows revealing the relations between the dynamics of the
Jewish conversions to Catholicism and intensifying modernization, secularization and
rise of nationalism that affected both Jewish and Catholic ethnoconfessional groups.
Historiography has treated Jewish baptisms based on essentialism, without paying
proper attention to the multicultural fabric of the region and its ethnoconfessional
variety. Historiography has focused on Jewish conversions to eastern Orthodoxy in the

Russian Empire partially encompassing sources representing Catholic baptisms and

* With an exception of Stanislawski who clearly defines his research within the confines of the material from the
Eastern Orthodox Consistory of Lithuania held in the YIVO Archives in New York. However, he does not group
them chronologicaly, Stanislawski M., Jewish Apostasy in Russia: A Tentative Typology. Jewish Apostasy in the
Modern World. New York, 1987, p. 189-205.

> The vastest basis of the archival ecompasses files of Jewish conversions to Catholicism and Catholic missionary
documents held at the Lithuanian State Historical Archives (LVIA, f. 604, ap. 5, 88; f. 694, ap. 1, 3; f. 699, ap. 3,
48; f. 1650, ap. 1, 5; f. 1671, ap. 5), the Manuscript department of the Wroblewski Library of the Lithuanian
academy of sciences (f. 43, 318) and the Manuscript departments of Vilnius university Library and the Martynas
Mazvydas National Library of Lithuania.

® A city or a gubeniya (Endelman T. M., Jewish converts in nineteenth—century Warsaw: a quantitative analysis.
Jewish Social Studies. 1997, 4(1): 28-59; Markowski A., Konwersje Zydéw w potnocno — wschodnich rejonach
krolestwa Polskiego w pierwszej potowie XIX wieku. Studia Judaica 9. 2006, 1(17): 3-32; Zydul J., Konwersje
Zydoéw w Lodzi w okresie migdzywojennym. W poszukiwaniu religii doskonatej? Konwersja a Zydzi. Wroctaw
2012, p. 213-225) or a specific missionary organization (Schainker E., Imperial hybrids: Russian Jewish converts in
nineteenth century Russia, Dissertation, University of Pennsylvania, 2012; Agursky M., Conversions of Jews to
Christianity in Russia. Soviet Jewish Affairs, 1990, 20(2-3): 69-84; Manekin R., The Lost Generation Education
and Female Conversion in fin-de-Siécle Krakéw. Polin. 18: 189-219; Jagodzinska A., The London Society and its
Missions to the Polish Jews, 1821-1855: The Gospel and Politics. The Politics of Nineteenth-Century Missionary
Periodicals. Stuttgart, 2013, p. 151-165).
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rarely examining their particularity’. Thus, apart from the conversions to Eastern
Orthodoxy in Russia and Ukraine or Catholicism in Kingdom of Poland, in the rest of
the Northwestern region, with its numerous Jewish community and general ethnic
diversity, Catholicism also prevailed and affected Jewish conversional trends. Several
cultural habitats, including a few Christian confessions, intertwined in the guberniyas of
Kovno, Vilna and Grodno that were available for the converting Jews to assimilate into:
Lithuanian and / or Samogitian, Polish, Belorussian and Russian; Catholic, Easter
Orthodox and Protestant (Evangelical Lutheran and Evangelical Reformed Churches). It
would be beneficial to estimate the popularity of each of the confessions amongst the
Jewish converts, however for that purpose one would need to know how these choices
distributed amongst them. Unfortunately, neither Eastern Orthodox nor Catholic
churches were obliged to keep constant statistics of conversions.® Although the process
of conversion was inevitably bureaucratized, this did not result in credible records of the
annual numbers of Jewish converts. Historians investigating Jewish conversions in the
Russian Empire have also failed to take on a task of applying a comparative aspect in
this issue. In this context the data provided in this doctoral research can serve as a certain

starting point when evaluating the scope of the phenomenon and its differentiation®.

" Klier J. D., State policies and the conversion of Jews in Imperial Russia, Of religion and empire: missions,
conversion, and tolerance in Tsarist Russia. Ithaca, 2001, p. 92-112; Schainker, Imperial hybrids; Freeze C., When
Chava Left Home: Gender, Conversion, and the Jewish Family in Tsarist Russia. Polin. 18: 88-153.

® Easter Orthodox proviuded sporadic statistics to be found in the governors’ reports and the reports of the Holy
Synod. Some unclearly based statistics was provided by Cherikover and often quoted in the historiography
(Uepuxosep U., O6parienie Bb XpucTiaHcTBO. Eepetickas Dnyukioneodis, Cankt-IletepOypr, 1904, t. 11, 884-895).
Genrich M. Deych summarized the results of the archival research he conducted and included some of the data
from Vilna, Kovno and Grodno guberniyas, however the information does not seem comprehensive and ends with
1869 (Meitu I'.M., Apxusuvie 0oxymenmvl no ucmopuu espees ¢ Poccuu ¢ XIX — nauane XX 6s., Mocksa, 1994, p.
42-45, 50-56, 60-63). Stanislawski also offered some data on 244 cases of Jewish conversions to Eastern
Orthodoxy in Lithuania in 1819-1919, but the whole number of conversions to this confession in Lithuania (and
what part of it do these 244 cases represent) remains unknown (Stanislawski, Jewish Apostasy in Russia). Freeze
also refrained from indicating specifically the scope of the archival material she used (Freeze, When Chava left
home).

® Historiography mostly refers to the reports of the Holy Synod: 69, 400 Jews are said to had converted to Easter
Orthodoxy in the nineteenth century Russian empire (aside from the ones in the Kingdom of Poland). According to
another source 3,136 chose Protestantism and 12,000 — Catholicism (de le Roi J. F. A., Judentaufen im 19.
Jahrhundert, Leipzig, 1899, p. 31-32, 40-41). Nonetheless, the historians yet again did not focus on the regional
differences in guberniyas and districts, so we cannot establish exactly how did the conversional choices of the Jews
distribute — this would require a separate investigation and calculations. Jurgita Liutvinaité in her article on converts
to the Evangelical Reformed Church did not indicate concrete numbers either, but instead provided a rather abstract
chart which suggests that the tendency for Jews to convert was growing througout the nineteenth century and the
Evangelical Reformed Church received around 200 converts in each period of 1895-1904 and 1905-1914.
(Liutvinaité J., Religiniai konvertitai Lietuvos evangeliky reformaty baznycioje: sociokultiirinio portreto bruozai
(XIX a. — XX a. pr.). Lietuvos Kataliky Akademijos Metrastis. 26: 47). If this assumaption is correct, conversional
tendencies in Lithuania were similar to those of Kingdom of Poland where Protestantism, as a prefered confession
among the Jewish converts, began to compete with Catholicism towards the end of the nineteenth century
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This research distinguishes a dominant in Lithuania Catholic confession as a
cultural landmark for the Jewish baptizing there and a category of potentially more
complex social and economic implications. Historical research has so far avoided
discerning differences among the parts of the Pale of Settlement and the local
specificities of the history of Jewish apostasy there. By including the Lithuanian
guberniyas, encompassing two Catholic bishoprics of Vilna and Samogitia, as a separate
territory with its distinctive conversional models and missionary initiatives we will
extend the map of Jewish apostasy in the Russian Empire and will provide a more
nuanced understanding of the local Jewish neophytes. Lithuania has not been
distinguished as a unique part of the Pale of Settlement that deserves a separate
investigation. Uncritically applying tendencies identified in the Russian Empire or
certain other parts of the region, it remains unknown how these same processes were
developing in this part of the Pale where a significant part of inhabitants were Catholic
and not Eastern Orthodox.

The issue of Jewish conversions in the interwar period, after the territory was
divided into newly independent Lithuania and the Polish-ruled Vilnius region, has been
overlooked altogether. Although the latter might be approached as a constituent of a
more general picture of the Jewish acculturation and assimilation in the Second Polish
Republic®®, the specificities of the annexed Vilnius region and Catholic missionary
activity therein have been left out. The radically transformed sociocultural setting of
interwar Lithuania affecting local conversional trends in the first national Lithuanian
state has not yet received proper analysis™*.

Lastly, the phenomenon eventuated at the beginning of the Nazi occupation in
1941 with Jewish conversions assuming a radically new implication in the shadow of the
Holocaust. It was primarily investigated only in Lithuanian historiography and along the

lines of the stance of the Catholic Church authorities to the ongoing atrocities and the

(Markowski, Konwersje Zydéw w potnocno-wschodnich rejonach krolestwa Polskiego w pierwszej potowie XIX
wieku, p. 22-23).

19| andau-Czajka, A. Syn bedzie Lech... Asymilacja Zydéw w Polsce miedzywojennej. Warszawa, 2006; Zydul J.,
Konwersje Zydow w Lodzi w okresie miedzywojennym. W poszukiwaniu religii doskonatej? Konwersja a Zydzi,
Wroctaw 2012, p. 213-225.

11 An exception — Kaubrys S., Jewish Converts in Independent Lithuania, 1918-1940: An Attempt at a Case
Analysis. Polin. 25; 229-243.
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occupational authorities, or the biographies of the righteous clergy™. Only a part of
Lithuania - the territory of the formerly independent interwar Republic - has fallen under
the scope of the historical research, disregarding the newly “attached” Vilnius
archbishopric. The topic still lacks periodization of the phenomenon and employment of
case studies of Jewish conversions together with their more detailed correlation to the

actual historical events during the Holocaust.
Statements defended:

1. The outlook of the Catholic Church towards the missions to the Jews or the
lack thereof had been changing together with the shift in the status of Catholic
confession and the geopolitical situation in Lithuania. Herewith, missionary initiatives
reflected not only the relations between the clergy and the Jewish minority in its
theoretical discourse, strategy and practice, but also influenced the understanding of the
necessary knowledge and skills to be bestowed upon a Jewish catechumen as well as the
needs of a Jewish convert.

2. Jewish conversions to Catholicism were not a mere deviant behavior of an
insignificant minority within the Jewish community and as a phenomenon may be
approached and analyzed in a wider context of both the regional socioeconomic and
cultural changes (economic crisis, modernization, secularization, acculturation,
formation of the national identities) and the inner transformations of the Jewish
community itself.

3. The dynamics of the phenomenon of Jewish conversions to Catholicism can
be established in regards to the geopolitical shifts in Lithuania. It can be assumed that
such an approach would also reveal the transformations of the characteristics of the
Jewish converts and their motivations as well as the particularity of the phenomenon in

the region.

12 1 aukaityté R., Kataliky BaZny¢ia Lietuvoje 1941-1944 m.: poziiris j Zydy genocida ir krikita. Lituanistica,
2007, 70,(2): 1-12; Laukaityté R., Lietuvos BazZnycios vokieciy okupacijos metais (1941-1944), Vilnius, 2010;
Bubnys A., Holokaustas Lietuvoje, Vilnius, 2011; numerous publications on the righteous among the nations.
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The structure of the dissertation

The dissertation comprises Introduction, three Chapters and Conclusions. The First
Chapter “Jewish conversions and Catholic Church in the Lithuanian guberniyas”
analyses missionary initiatives and Jewish conversions in the bishoprics of Vilna and
Samogitia of the Russian Empire that encompassed the so-called Lithuanian guberniyas
of Vilna, Kovno and Grodno. This Chapter overviews and examines the legislative
framework that regulated Jewish conversions from Judaism to Catholicism in the
Russian Empire and determines its specificities. Furthermore, with the help of the
analysis of the baptism records of the Jews converting to the Catholic faith, a procedure
of conversion from Judaism to Catholicism is determined and the process as well as the
contents of the preparation of a Jewish catechumen for a baptism is revealed. Moreover,
the First Chapter identifies the main forms and problems of the Catholic missionary
work among the Jews in the Lithuanian guberniyas of the Russian Empire. Based on the
data provided by the aforementioned baptism records the Chapter examines the
tendencies of the conversional trends amongst the local Jews: its dynamics and the
turning points. This data also enables determining main characteristics (contextualizing
them and tracing their transformations) of the Jewish catechumens and converts to
Catholicism at that time: their sociocultural and economic background.

The Second Chapter “Catholic missionary initiatives and the Jewish conversions in
the interwar period” investigates how the missionary ideas, work and Catholic clergy’s
outlook on the Jews as potential converts developed in the interwar period Lithuania and
Poland’s annexed Vilnius region. Based on the analysis of the baptism records of the
Jews and the documentation of the conversion procedures during the interwar period this
Chapter defines main characteristics of the Jewish converts to Catholicism,
circumstances of their assimilation and changes in the conversional procedure. The
comparison of the rhetoric of the Jewish catechumens in Lithuania and Vilnius region
enables identifying main cultural orientations amongst the future converts, their relation
to Catholicism and spread of the acculturation and assimilation trends in the interwar
period. Moreover, by invoking an elaborate case study of conversion of a prominent
public figure of lzidorius Kisinas we can grasp the formation of a national-Lithuanian

orientation amongst the assimilating Jews in Lithuania.
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Third Chapter “Jewish conversions in the context of the Holocaust” examines how
the phenomenon of Jewish conversions transformed at the beginning of the Nazi
occupation and the ongoing Holocaust: what changes in the procedure of conversion it
invoked and how it was applied in practice as well as how the relation of the Jews

themselves with the Catholic baptism — as a means of salvation —transformed.

Conclusions:

1.  The comparison of the baptism records from the end of the eighteenth century
and the beginning of the nineteenth century revealed that after the Russian Empire
acquired numerous Catholic and Jewish ethnoconfessional groups in the former lands of
the GDL up until the 1820s it continued to practice a former uncomplicated procedure of
conversion from Judaism to Catholicism that did not require interference of the state
authorities. In 1820-62 new laws were passed that corresponded with the government’s
aim to control the religious life in the empire and to subordinate the activity of the
Catholic Church to the state institutions. The research has shown that these new pieces of
legislation defined conversion to Catholicism — its procedure and outcomes— that sought
to secure one’s genuine wish to convert, preparation for a baptism, regulated the age of a
catechumen, as well as the re-registration of a convert into a new Christian social group
and its fiscal outcomes and tax exemptions. After comparing the laws that defined
conversion to Eastern Orthodoxy, Protestantism and Catholicism, it could be stated that
the procedure of the latter did not essentially differ from a conversion to any other
tolerated Christian confession, except the fact that it had had to be sanctioned by the
Ministry of Interior and Catholic Spiritual Board in St. Petersburg. The content of the
preparation for a baptism was exceptionally under the jurisdiction of the clergy of the
faith. Analysis of the baptism records has shown that the preparation for a Catholic
baptism spanned the time range from half a year to a full year in a monastery or a
parsonage. During that period a catechumen was taught and fully supported by the
Church and his behaviour was closely observed. Moreover, the Church established and
applied a mechanism preventing a non-deserving individual, who was not likely to
become an obedient Catholic, from receiving a baptism and the clergy was enabled to

terminate the procedure (i.e. the number of Catholics was not being artificially

15



increased). Up until 1864 the only organized Catholic mission was the Mariae Vitae
Congregation that had been established in GDL. It focused on the integration of female
converts and their assimilation in the local Catholic society. After the Congregation was
abolished, no alternative organizations were established. Since the Catholic Church was
banned from any missionary activity in the Russian Empire, the analysis of the
conversional narratives reconstructed from the baptism records revealed that social
relations between local Catholics and Jews became an alternative missionary channel
encouraging and facilitating Jewish conversions — their help before and after a baptism
(accommodation, employment) as well as an easily accessible Catholic sphere in the
cities and towns of the Lithuanian guberniyas where most of the catechumens and
converts came from. Throughout the imperial period no stable mechanism that met the
financial needs of the missionary work had been established: it was constantly lacking in
of complexity when solving frequent problems arising from the costly support that a
lengthy preparation for a baptism period required. The analysis of the correspondence
between the clergy, diocese consistories and the state authorities revealed that the latter
was least interested in the issue and did not see Jewish conversions as an underlying
funded activity.

2. Based on the analysis of the baptism records from the 1840s and 1850s that
are available in more numerous quantity, it has been determined that during this period
male Jewish catechumens and converts prevailed and the main motivations to get
baptized were financial considerations (poverty or debt) and aspiration (not necessarily a
realistic one) to avoid service in the tsarist army. The conversional peak in the bishopric
of Samogitia took place in the 1870s, whereas in Vilna bishopric — in the 1890s and the
first decade of the twentieth century, when the numbers of Jewish conversions to
Catholicism in the 1880s when compared to those in the 1870s increased 2,3 times and
kept rising steadily. Although the definite reasons for the conversional activity in the
Samogitian bishopric remain obscure (most likely because of economic motivation), the
spurge of Jewish conversions in Vilna bishopric can be explained in a number of ways:
catechumens and converts were predominantly young, single, literate only in Jewish
languages (or illiterate altogether), encouraged by a deteriorating economy in the region,
mostly coming from their family homes in the cities and towns in the predominantly

Catholic districts of Lithuanian guberniyas. These Jews did not expect the conditions for
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the Jewish subjects of the Russian Empire to improve soon and disillusioned by their
situation they sought to transform their lives with the help of assimilation into the
locally, but not empire—wide, prestigious Catholic confession. Low numbers of
apostasies back to Judaism allows presuming that most of them successfully assimilated
into the local Catholic milieu. The apogee of the Jewish conversions here can be linked
with the growing trends of secularization and escalating processes of modernization as
well as a significant socioeconomic crisis that had struck the local Jewish community
from the 1880s on (work and education limitations for the Jews, poverty and too big of a
competition in the local labour market). Simultaneously, the Jewish emigration to the
United States of America had reached its peak and can be also derived from the same
preconditions and thus allows us to draw a parallel between the two phenomena of
emigration and conversion. During the research it has been established that almost 70 %
of the Jewish catechumens and converts to Catholicism under discussion were female.
This fact suggests that reintegration in the boundaries of Catholic Lithuanian guberniyas
in order to improve one’s status and (or) life conditions in the Russian Empire was
preferred amongst women, whereas men of a similar social and economic status were
more willing to choose emigration. However, despite the rise of the conversional trend
and secularization, conversion from Judaism to Catholicism remained a traumatic event.
The prevailing stigmatization of conversion in the Jewish community forced families and
communities of the converts to resort to various forms of, what has been established in
the dissertation as, the anticonversional activity (complaints, dissuasions and abductions
of the catechumen) in order to prevent a member of the community from converting to
Catholicism and to maintain communal stability.

3.  The issue of Jewish conversions and Catholic missions was newly raised in
Vilnius archbishopric in the interwar period, whereas the Church in the newly
independent Lithuania remained indifferent and passive. After examining three
missionary initiatives that were implemented in the 1930s in Vilnius bishopric (the
Section for converting Jews (1929-19317?), the plan for the mass Jewish conversion in
Poland by a parson of Pinsk Jan Zieja (1934) and the Questionnaire about the Jews
issued by the Curia of Vilnius archbishopric and inspired by the Zieja’s ideas (1935)) it
has been established that they were highly influenced by wider contemporary debates

over the “Jewish question” and Jewish assimilation through conversion in the interwar
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period Poland. None of these missionary initiatives resulted in any abundant outcomes
and brought about a single more effective and stable missionary mechanism. The
analysis of the clergy’s answers to the Questionnaire about the Jews revealed that there
was a lack of independent reflection: the old antijudaic stereotypes were being repeated
and the new antisemitic ones (with an exception of racial antisemitism) were adapted in
the rhetoric of the Catholic clergy that convinced the Church hierarchy missionary
project amongst the Jews to be an endeavour of a limited success and thus such an
initiative had never been implemented. The preference for the xenophobic fears,
economic antisemitism and the idea of Jewish emigration from Poland in the answers of
the clergy showed that the priests who were interested in initiating a mission to the Jews
were more of an exception than a rule.

4.  Based on the analysis of the documentation of the Jewish baptisms it has been
determined that the drop in numbers of conversions from Judaism to Catholicism began
in the 1910s while still under the rule of the Russian Empire and continued throughout
the 1920s after Lithuania had declared its independence and Poland annexed Vilnius
region. Jewish conversions to Catholicism in both territories of Lithuania and Vilnius
region began to grow in numbers in the 1930s, however the phenomenon had never
reached the amount of the conversional peak in the first decade of the twentieth century.
The analysis of the data on Jewish catechumens in the interwar period revealed that apart
from the working class individuals, a new group that had never gained any prominence
amongst the baptizing Jews, — middle class and intelligentsia Jews (mostly male)
supplemented the converts at that time. This tendency can be linked to several
characteristics of the phenomenon at that time: its urban aspect (Jews baptizing mostly in
the cities of Vilnius and Kaunas), wider age range than among the converts in the
empire, and different assimilation channels such as professional environment,
socialization with Lithuanians and secular middle or higher education. Since there was
no civil marriage in both of the countries, intermarriage had become another important
motivation to convert (mostly among women). The research has also revealed the main
difference in the cultural orientations of the interwar period Jewish catechumens and
converts — the national aspect of assimilation. In Vilnius region, converts tended to chose
baptism as a way to fully belong to the Polish nation or in this way they legitimized the

assimilation that had been already accomplished. In Lithuania Jewish converts based
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their choice to change their religious affiliation (at least nominally) on mostly religious
grounds and there was no national aspect observed in their rhetoric. The case study of
the conversion of lzidorius Kisinas allowed suggesting that the beginning of the
tendency to link the conversion and national belonging to the major ethnic group in
Lithuania can be traced back to the mid 1930s. The analysis of the conversional rhetoric
in both territories showed that the Jews in Vilnius region were more successful in re-
orienting towards the pro-Polish stance after the fall of the Russian Empire, similar to the
one prevailing amongst the Jewish converts in Poland. Meanwhile in Lithuania where
there was an overall lack of assimilationist politics and/or ideology and missionary
discourse, and consequently such a need had never developed.

5.  The investigation of conversional documents from the Nazi occupation period
revealed that numbers of Jewish baptisms highly increased in the second half of the 1941
and this tendency correlated with the beginning of the Holocaust in Lithuania:
establishment and elimination of the ghettos and mass killings. Official conversion
processes seized by December of 1941 when the so-called “period of stabilization”
began. Most of the conversions took place in the former capitals of the regions — Vilnius
and Kaunas. Jewish catechumens found themselves in extreme situations and their
statements to the clergy emphasized their long-term wish to convert and the undergoing
assimilation. Thus, they were trying to distance themselves from the accusations of a
pragmatic baptism in order to protect themselves. Only during the Holocaust the
tendency of family conversions formed in Lithuania. It has also been established that in
the historiography previously discussed circular on the conversion procedure for the
Jews issued in 1942 by Kaunas archbishopric was superseded by a similar one in Vilnius
archbishopric in 1941. Both of them indicated Jews as special type of converts and urged
the clergy to be stricter when admitting them to the bosom of the Church. Despite that,
the instructions were rather abstract and de facto the decision whether to allow one to
convert or not remained in the hands of a local priest. The Catholic Church did not
organize rescue of the Jews during the Holocaust, however the clergy was willing to help
them, especially after the atrocities had reached its peak, as long as the help was taking
place on a private level. After the Nazis showed interest in Jewish conversions in
Lithuania and all of the Lithuanian Jews ended up in ghettos, official conversion

procedures seized to exist or were impossible to implement, and false church records
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became a more reliable way to save lives of the Jews.

6. Generally it can be claimed that the phenomenon of Jewish conversions
correlated with geopolitical, economic and cultural transformations affecting both Jewish
community and a wider society in the nineteenth and the first half of the twentieth
centuries Lithuania. Despite the official prominence of the Eastern Orthodoxy in the
Russian Empire and discrimination of the Catholic Church after 1863, converting Jews
of a lower socioeconomic status preferred the assimilation into the local Catholic milieu
and the numbers of Jews converting to Catholicism raised. However, there was no direct
connection between any Church missionary initiatives and conversional tendencies
among the Jews. Moreover, the Church failed to establish a stable, long-term and
successful Catholic mission that would have corresponded to the needs of the Jewish
converts. The only exception was the situation in the interwar period Vilnius
archbishopric where the Church and the state authorities reached a certain consensus and
the conversion became a part of the assimilationist ideology and spurred Jews to get
baptized. Meanwhile, in the interwar period Lithuania even in the 1930s — when
Lithuanians and Jews were making efforts to initiate projects enhancing each other’s
knowledge — inter-group relations failed to develop into an assimilationist imperative.
The processes of assimilation that had been developing in the Lithuanian Jewish
community and were reflected in the group of the interwar period Jewish converts — at
that time supplemented by new representatives of the middle class and intelligentsia —
were interrupted by the Holocaust, when the only motivation left was to save one’s life
and the intensity of the phenomenon reached the one at the turn of the century, albeit

only for a half of a year.
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KATALIKISKOS MISIJOS IR ZYDU KONVERSIJOS LIETUVOJE: REISKINIU
TRANSFORMACIJOS XIX A. — XX A. PIRMOIJE PUSEIJE

Reziumé

Sis tyrimas skirtas iki tol atskirai neanalizuotai Lietuvoje vykdytai katalikiskai
misionieriSkai veiklai tarp Zydy, pastaryjy reakcijoms ] ja bei santykiui su konversija ]
katalikybe nagrinéti. Tyrime bus rekonstruojamos zydy peréjimy j katalikybe Lietuvoje
tendencijos, kontekstualizuojant jas tokiuose svarbiuose modernybés poslinkiuose kaip
sekuliarizacijos stipréjimas, amziy sandiiros socioekonominé krizé Ryty Europos Zydy
bendruomengje, besikeicianciy regiono geopolitiniy salygy jtakotas katalikybés statuso
Lietuvoje ir prieinamy kulttiriniy pasirinkimy konvertitams kismas.

Tyrimo objektas — Kkatalikiskos misionieriskos veiklos iniciatyvos ir zydy
konversijy 1 Romos katalikybe tendencijos XIX a. — XX a. pirmosios pusés Lietuvoje.
Katalikisky misijy tarp Zydy ir Zydy konversijy | katalikybe istorija naujyjy laiky
Lietuvoje yra sudétinga katalikybés ir zZydy maZzumos statuso kismo istorija, vykusi
placiame regiono geopolitiniy ir kultiiriniy transformacijy kontekste, o galimybé
pasikrikStyti daznai reiSké ne vien galimybe pakeisti religing afiliacijg, bet ir teisinj,
socialinj, kultiirinj ar ekonominj statusg. Rusijos imperija, ,,paveldéjusi® dvi gausias
kataliky ir zydy konfesines grupes lietuviskose Kauno, Vilniaus ir Gardino gubernijose,
déjo nemazai pastangy apibrézti jy, ypa¢ pastaryjy, statusa imperijoje. Zydy
bendruomené nuo vakarietiSky modernéjimo tendencijy atsilikusioje Rusijos imperijoje
niekada netapo emancipuota, o XIX a. bégyje jai buvo taikomi jvairtis diskriminuojantys
jstatymai. Taciau imperiné¢ valdzia jteisino galimybe pereiti i§ judaizmo ] kataliky
tik¢jimg, ir tai galédavo tapti priemone atsikratyti teisiSkai apibrézty Zydy statuso
»negaliy®. Tokiu budu, nors katalikybé buvo stigmatizuota (ypac po 1863 m. sukilimo),
ji tapo daznu konfesiniu besikrikstijanciy zydy pasirinkimu lietuvi§kose gubernijose, uz
pagrindinio katalikybés arealo Lenkijos Karalystéje bei tokiy alternatyviy konfesiniy
pasirinkimy kaip staCiatikybé ar protestantizmas riby. Taciau Sio reiSkinio mastas,
dinamika ir btent tokio pasirinkimo motyvacija bei jg salygojusios aplinkybeés iki §iol

néra istirtos.
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Zydy kriksty istorinius niuansus ir tendencijas, nustatytas Rusijos imperijoje ar jos
dalyse, nekritiSkai taikant ir misy nagrinéjamam regionui, kur tarp gyventojy
dominuojanti konfesija buvo ne staCiatikybé, o katalikybé, lieka neaisku, kaip tiksliai
istoriky iki iol suformuluoti modeliai gali biiti taikomi Zemaiéiy ir Vilniaus vyskupijy
teritorijai ir kaip jie ¢ia reiSkési. Pagrindiniuose Rusijos imperijos lietuviskose
gubernijose vykusiy zydy konversijy j krik§¢ionybe tyrimuose, tokiuose kaip Michaelo
Stanislawskio, Chaeran Freeze ir Ellie Schainker'®, saltiniai néra grupuojami nei
chronologiskai, nei pagal krik§¢ioniskos konfesijos pasirinkima krikstijantis™®, taip pat
néra atsizvelgiama ] reiSkinio kaitg per ilgg XIX a. ir XX a. pradzig, neidentifikuojami
luziniai momentai. Tad Sioje disertacijoje iSskiriami Lietuvoje vyke Zydy peréjimai i$
judaizmo ] katalikybe; jie pirmg kartg susisteminami ir, priklausomai nuo Saltiniy imties,
pateikiami preliminarlis arba galutiniai konversijy duomenys. Pasitelkus ilga
chronologija ir gausius nepublikuotus, iki §iol netyrinétus archyvinius $altinius, jungiami
keli skirtingi istoriniai periodai, siekiant tradiciSkai neapsiriboti istoriografijoje
dominuojan&iomis vietovés, miesto ar vienos gubernijos’® ar konkre&ios organizacijos
veiklos™ studijomis. Tyrime norima ne tik rekonstruoti istorinius jvykius, bet ir jZvelgti
tam tikras tendencijas bei jy kaita, apCiuopti, kaip fenomeno dinamika koreliavo su
geopolitiniais ir sociokultiiriniais pokyc€iais Lietuvoje. Tokia prieiga taip pat leis
pamatyti zydy konversijy 1 katalikybe reiSkinio sarySius su intensyvéjanciais
modernizacijos, sekuliarizacijos ir tautiniy tapatybiy formavimosi procesais, veikusiais
tiek zydy, tiek kataliky bendruomenes.

Zydy krikstas istoriografijoje buvo traktuojamas esencialistiikai, neatsizvelgiant
tirlamojo regiono daugiakultiiriSkumg ir etnokonfesing jvairove. Istoriografijoje

susitelkta ties staciatikiSku krik$tu Rusijos imperijoje, kartais j tyrimus jtraukiant dalj

3 Schainker E., Jewish Conversion in an Imperial Context: Confessional Choice and Multiple Baptisms in
Nineteenth—Century Russia. Jewish Social Studies: History, Culture, Society, 2013 Fall, 20(1): 1-31.

¥ Tsskyrus Stanislawskj, kuris apsiriboja vien tik Lietuvos Stadiatikiy konsistorijos Saltiniais, saugomais YIVO
archyve Niujorke, taiau nemégina jy grupuoti pagal sudarymo laikotarpj, Stanislawski M., Jewish Apostasy in
Russia: A Tentative Typology. Jewish Apostasy in the Modern World, New York, 1987, p. 189-205.

5 Endelman T. M., Jewish converts in nineteenth—century Warsaw: a quantitative analysis. Jewish Social Studies,
1997, 4(1): 28-59; Markowski A., Konwersje Zydéw w pdétocno—wschodnich rejonach krolestwa Polskiego w
pierwszej potowie XIX wieku; Zydul J., Konwersje Zydow w Lodzi w okresie miedzywojennym. W poszukiwaniu
religii doskonatej? Konwersja a Zydzi, Wroctaw 2012, p. 216-217.

18 Schainker E., Imperial hybrids: Russian Jewish converts in nineteenth century Russia, Dissertation, University of
Pennsylvania, 2012; Agursky M., Conversions of Jews to Christianity in Russia. Soviet Jewish Affairs, 1990, 20(2—
3): 69-84; Manekin R., The Lost Generation Education and Female Conversion in fin-de-Siécle Krakow. Polin, 18:
189-219; Jagodzinska A., The London Society and its Missions to the Polish Jews, 1821-1855: The Gospel and
Politics. The Politics of Nineteenth-Century Missionary Periodicals. Stuttgart, 2013, p. 151-165.
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katalikiSkus krikStus reprezentuojanciy Saltiniy, taciau jy specifikos neaktualizuojant ir
nejzvelgiant™’. Taigi tyrimy paraitése liko tai, kad, be istoriky darbuose aptarty kriksty j
staciatikybe Ukrainoje ir Rusijoje atvejy bei j katalikybe orientuotos Lenkijos karalystés,
likusioji, Siaurés Vakary krasto tankiai Zydy apgyvendinta, teritorija buvo daug
jvairesnés etnokonfesinés prigimties, taciau joje visgi vyravo Rusijos imperijoje
diskriminuojama katalikybé¢, ir tai veiké Zydy konversijy tendencijas. Kauno, Vilniaus ir
Gardino gubernijose sugyveno ir tarpusavyje pynési net keli etniniai ir konfesiniai
arealai, ] kuriuos potencialiai integruotis ir asimiliuotis galéjo besikrikStijantys Zydai:
lietuviy ir / ar ZemaicCiy, lenky, vokieciy, baltarusiy ir rusy; kataliky, staciatikiy ir
protestanty (evangeliky liuterony ir evangeliky reformaty). Visy konfesiniy pasirinkimy
lyginimas buty esminis siekiant jvertinti katalikybe kaip zydy konversinj pasirinkima.
Kad galétume jvertinti visg konfesiniy pasirinkimy spektra, prieinama Zydams, bei koks
buvo katechumeny pasiskirstymas regione konfesiniu aspektu, reikia zinoti, koks
nuoSimtis jy konversijos 1 krik§¢ionybe atveju rinkosi biitent katalikybe, o ne
staCiatikybe ar protestantizmg. Deja, kitaip nei Staciatikiy baznycia, Kataliky baznyc¢ia
nebuvo jpareigota fiksuoti konversijy statistikos ir jg periodiSkai pateikti valstybinéms
institucijoms®®. Nors pats konversijos procesas buvo nei$vengiamai biurokratizuotas, dél
to nepradéti registruoti konkre€iy kasmetiniy ] katalikybe peréjusiy zydy skaiciaus.
Istorikai ir istorikés, tiriantys zZydy konversijas carin¢je Rusijoje, taip pat néra atidziau
nagrinéje komparatyvinio konfesiniy pasirinkimy aspekto. Siame kontekste disertacijoje
pateikiami konversijy atvejy duomenys gali pasitarnauti kaip tam tikras atspirties taskas,

leidziantis geriau suprasti fenomeno apimtis ir diferenciacija'®. Disertacijoje

7 Klier J. D., State policies and the conversion of Jews in Imperial Russia, Of religion and empire: missions,
conversion, and tolerance in Tsarist Russia. Ithaca, 2001, p. 92-112; Schainker E., Imperial hybrids; Freeze C.,
When Chava Left Home: Gender, Conversion, and the Jewish Family in Tsarist Russia. Polin. 18: 88-153.

18 Pastaroji tai irgi vykdé sporadiskai: gubernatoriy ataskaitos ir Sven&iausiojo Sinodo statistika. I. Cerikoveris
pateikia Siek tiek sunkiai patvirtinamos bendros statistikos, kuri buvo nuolatos cituojama istoriografijoje,
Yepurosep U., Ob6paienie Bb XpucTiaHCTBO. Egpetickas nyuxnonedis, Cankr-Ilerepoypr, 1904, t. 11, 884-895.
Genrich M. Deych apibendrino archyvinio tyrimo rezultatus, jtraukdamas Siek tiek informacijos i§ Vilniaus, Kauno
ir Gardino gubernijy, bet skaiciai neatrodo tikslis ir baigiasi 1869 m., [eitu I'. M., Apxusuvie dokymenmor no
ucmopuu espeeé ¢ Poccuu ¢ XIX — nauane XX s6., Mocksa, 1994, p. 42-45, 50-56, 60-63. Taip pat Stanislawskis
pasitelké 244 zydy atsivertimo | staciatikybg bylas i§ Lietuvos 1819-1919 m., taciau lieka neZinomas bendras
atsivertimy | staciatikybe teritorijoje skaiCius ir kokia dalj sudaro minétieji 244 (Stanislawski, Jewish Apostasy in
Russia). Freeze taip pat nenurodé kokj kiekj archyvinés medziagos ji pasitelké savo tyrime ir kiek atvejy ji sugebéjo
atrasti ir suskaiciuoti. (Freeze, When Chava left home).

19 Istoriografijoje daugiausia remiamasi Svenéiausiojo Sinodo raportais, kurie Siek tiek nesiderina su VRM
informacija: nurodomi 69,400 Zydy, kurie esg peréjo | staciatikybe Rusijos imperijoje XIX a. (nejtraukiant
duomeny i§ Lenkijos). Protestantizmg pasirinkusiy zydy skai¢ius esg sieké 3,136, o katalikybe — 12,000 (de le Roi
J.F.A., Judentaufen im 19. Jahrhundert, Leipzig, 1899, p. 31-32, 40-41). Ir vélgi istorikai netyré tendencijy
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aktualizuojama katalikiSka kriks¢ionybés konfesija kaip kultirinis konvertity orientyras
bei potencialiai kompleksiSkesnes socialines bei ekonomines implikacijas turinti
kategorija Lietuvoje.

XX a. 2 des. pabaigoje zydy bendruomené buvusiose lietuviSkose Rusijos imperijos
gubernijose buvo padalyta tarp dviejy naujai susiformavusiy tautiniy Lietuvos ir
Lenkijos (Vilniaus kraStas) valstybiy. Tiek kataliky tikéjimo, tiek Zydy maZzumos
statusas beveik ,,per nakt]* pasikeite: katalikybe 1§ diskriminuojamos tapo religija, kurios
iSpazingjai virto politiSkai ir kultiiriSkai dominuojancia valstybés gyventojy dalimi, 0
7ydai buvo emancipuoti. Sios transformacijos kontekste reikéjo rasti nauja bendrg bavj ir
santykj tarp etniniy grupiy bei konfesijy, ypa¢ Lietuvoje (i§ esmés buvusios Kauno
gubernijos teritorijoje), kur triiko akultiiracinés tradicijos, kuria biity buve galima
pasiremti, integruojant zydus ] lietuviskaja visuomene. Nepaisant pilietiniy teisiy Zydams
suteikimo ir dinamisko bendruomenés kultirinio bei socialinio gyvenimo tarpukariu,
atsirasdavo norinc¢iy pereiti i§ judaizmo ] kataliky tikéjima, taciau iki Siol truksta Ziniy,
kokios tarpukario Zzydy patirtys transformuodavosi ] radikaliag asimiliacija per
konversijas. Tuo paciu lieka neistirta, kaip ,,padalyta® zydy bendruomené¢, turinti tg patj
imperinj kultiirinj pavelda, adaptavosi skirtingose lenkisko Vilniaus krasto ir pirma karta
nepriklausomos, tauting tapatybe formuojancios Lietuvos terpése bei kokia buvo misijy
ir konversijy reiSkinio koreliacija su polonizacijos (Vilniaus kraste) bei lituanizacijos
(Lietuvoje) procesais.

Tyrime aktualizuojamas Kintan¢io katalikybés statuso regione XIX-XX a.
pirmojoje pus¢je faktorius: nuo carinés valdzios diskriminuotos kriks$¢ioniskos
denominacijos daugiakultiir¢je Rusijos imperijos aplinkoje iki dominuojancios religijos
naujai susikiirusiose tautinése valstybése tarpukariu bei per problemisSka santykj su
okupacine naciy valdZia Holokausto laikotarpiu. Disertacijoje aiSkinamasi, kaip

katalikybés statuso kismas veiké BaznyCios norg ir galimybes misionieriauti,

atskiruose regionuose, gubernijose ir apskrityse, tad negalime tiksliai nustatyti skirtingy konfesijy pasirinkimo
proporcijy regione. Tam reikéty atskiro tyrimo ir skai¢iavimy. Jurgita Liutvinaité savo straipsnyje apie konvertitus j
Evangeliky reformaty bazny¢ia nepateiké konkreciy skaifiy, o vien abstrakéig diagrama, kuri be bendresnio
konversijy skai¢iaus augimo XIX a. pabaigoje, teleidZia spéti buvus apie 200 konvertity kiekviename i§ periody
1895-1904 m. ir 1905-1914 m. (Liutvinaité J., Religiniai konvertitai Lietuvos evangeliky reformaty baZnyc¢ioje:
sociokultirinio portreto bruozai (XIX a. — XX a. pr.). Lietuvos Kataliky Akademijos Metrastis. 26: 47). Jei §ie
skai¢iai yra tikslts ir nuosekliis, konversiniy pasirinkimy tendencijos buvo pana$ios j Lenkijos, kur protestantizmas
tarp besikrikstijan¢iy zydy galiausiai émé konkuruoti su katalikybe (Markowski, Konwersje Zydéw w pédtnocno-
wschodnich rejonach krélestwa Polskiego w pierwszej potowie XIX wieku, p. 22-23).
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dvasininkijos poziiirj j Zydus, pacig konversijos ] katalikybe procediira, kaip koregavo
zydy elgseng konversijy kontekste. Sykiu tiriama, kokig jtaka Zydy konversijy
modeliams bei katalikiskai misionieriSkai minciai turéjo globalesni socioekonominiai ir
geopolitiniai procesai bei tokios kultlirinés slinktys kaip XIX a. antrojoje puséje
jsibégéjusi modernizacija, rySkéjancios sekuliarizacijos ir akultiiracijos tendencijos,
amziy sandiroje Zydy bendruomen¢ iStikusi socioekonominé krizé. Viena vertus,
sickiama nustatyti, kaip Sie pokyciai veiké misionieriSka strategija, teorinj diskursa,
komunikavimo su vietos Zydais formas ir apskritai misijy tarp zydy aktualumg, o kita
vertus — zydy krikSto prielaidas skirtingais laikotarpiais (nuo radikalaus, staigaus
atotriikio nuo Zydy bendruomenés iki asimiliacijos — kaip jau jvykusios akultiiracijos —
rezultato), jy kultirines orientacijas ir socioekonoming situacija bei kada konversija buvo
naudojama kaip asimiliacijos, integracijos ar akultiiracijos legitimacijos mechanizmas.
Sitaip tyrime sieckiama demarginalizuoti Zydy konversijy istorija, kuri dél savo
kiekybiSkai nedidelio masto Ryty Europoje siejama su zZydy bendruomenés mazumos
elgesiu, ir analizuoti ja per santykij su platesniais sociokultiiriniais reiSkiniais, aiSkinantis,

kaip jie koreliavo su tiriamo reiSkinio etapais ir liZiais.

Chronologinés tyrimo ribos apima visg XIX a. ir XX a. pirmgja puse iki 1941 m.
imtinai. Pradine tyrimo data vienareikSmiSkai apibrézti sunku. Ja salyginai pasirinkta
XIX a. pradzia, kuomet galima pradéti kalbéti apie Zydy konversijas 1 katalikybe
lietuviskose Rusijos imperijos gubernijose. Taciau analizuojant teising religinés
afiliacijos keitimo reglamentacijg neiSvengiamai aptariamos ir teisinés konversijos
praktikos XVIII a. pabaigos Abiejy Tauty Respublikoje (toliau — ATR), jvertinant jy
perimamumag ir modifikacijas XIX a. Sykiu, analizuojant Mariae Vitae (Marijos
gyvenimo) Kongregacijos veiklg (1737-1864), aptariami organizacijos misionieriavimo
pradiniai etapai bei misionieriSkos teorijos ir veiklos formulavimas XVIII a. antrojoje
puse¢je.

ISnagrin¢jus situacija Rusijos imperijos laikotarpiu, siekiant iStirti kaip
sekuliarizacija, = modernéjimas, kulturinés terpés  pasikeitimas, katalikybés
dominuojancios religijos statuso jgavimas bei zydy padéties pokyciai daré jtakg Zydy

......

situacijos analize. Tarpukario laikotarpio tyrimg padiktavo siekis pateikti nuoseklesnj
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fenomeno teritorijoje vaizda: atsiradimg, raidg ir vystymasi, norint jzvelgti jo dinamika,
jvardinti liZinius momentus ir tendencijas.

Galin¢ chronologiné riba yra lengviau nustatoma — 1941 m. Po S$iy mety
neberandame zydy kriksto byly — oficialiai inicijuojamos konversijy procediiros iSnyksta
dél jsibégéjusio Holokausto Lietuvoje, kurio metu Zuvo didzioji Lietuvos zZydy
bendruomenés dalis. Vokie¢iy okupacijos laikotarpiu (1941-1944) nutraukiama ir bet
kokia misionieriSka Kataliky Baznycios veikla tarp Zydy, ji yra priversta permastyti savo

santykj su zydais ir jiems teikiamais krikstais.

Tyrimo geografija, salyginai jvardyta kaip ,,Lietuva®, jvairiais laikotarpiais apima
skirtingus politinius-teritorinius darinius ir yra padiktuota dviejy veiksniy: valstybiy
sieny, teritoriniy-administraciniy riby bei baZnytiniy administraciniy riby kaitos.

a) XIX a. Lietuva suvokiama kaip Vilniaus, Kauno ir Gardino gubernijos.
Daznai istorinei Lietuvai biidavo priskiriama ir Minsko gubernija, taciau dél rySkaus
baltarusisko etninio faktoriaus ji vis dazniau imta asocijuoti su Baltarusija® Anot Zitos
Medisauskienés, nuo XIX a. antros pus€s etninis veiksnys visuomen¢je tapo vis
reikSmingesnis ir susiklosté tradicija Lietuvai vis dazniau, be iSskirtinai lietuviskos ir / ar
7emaitiskos Kauno gubernijos, priskirti ir Vilniaus bei Gardino gubernijas®. Sias tris
gubernijas, o sykiu ir Rusijos imperijos sudétyje tiriamaja teritorijg, kataliky Baznycios
administracijos poziiriu apémé Zemaiéiy ir Vilniaus vyskupijos. Jos apémé Siaurés-
vakary zydy Séslumo ribos dalj, 1§ vakary pusés besiribojancig su Lenkijos karalyste, o i$

ryty — su baltarusikomis gubernijomis?.

20 Vilniaus, Kauno, Gardino, Minsko, Vitebsko ir Mogiliavo gubernijos buvo suvokiamos kaip istoriné Lietuva arba
buvusi LDK teritorija, MediSauskiené Z., Lietuvos samprata: tarp istorijos ir etnografijos. Lietuvos istorija.
Devynioliktas amzZius: visuomené ir valdzia. 2011, 8(1): 35-37.

2! Ibid. Vytautas Merkys taip pat nurodo, kad be Kauno, neoficialiai senu jpratimu lietuviskomis buvo vadinamos ir
Vilniaus bei Gardino gubernijos, Merkys V., Tautiniai santykiai Vilniaus vyskupijoje 1798-1918, Vilnius, 2006, p.
55. 1 apimtj turéty patekti ir dalis Augustavo (Suvalky) gubernijos bei dalis Rytprisiy (Stalitinas D., Rusinimas.
Lietuva ir Baltarusija po 1863 mety, Vilnius, 2009, p. 57). Suvalky gubernijos zydy konversijoms yra skirtas
atskiras tyrimas (Markowski, Konwersje Zydéw w pdmocno—wschodnich rejonach krolestwa Polskiego w
pierwszej potowie XIX wieku), kuris pasitelkiamas lyginamajai analizei. Situacija Rytprisiuose dél savo ryskios
vokiskosios ir protestantiskos kultirinés jtakos néra tiesiogiai aktuali Siam tyrimui.

2 Ribg sudaré 15 Rusijos imperijos gubernijy, uz kuriy, su retomis i§imtimis, Zydai gyventi teisés neturéjo.
Galutines jos ribas apibrézé 1804 ir 1835 m. statutai ir jg sudaré: lietuviS§kos Vilniaus, Kauno, Gardino,
baltarusiskos Minsko, Vitebsko, Mogiliavo, ukrainietiSkos Volynés, Podolés, Kijevo, Cernigovo, Poltavos,
Chersono, Jekaterinoslavo gubernijos bei Taurijos ir Besarabijos gubernijos. Teritorijos uz Séslumo ribos, kuriose
toleruotos jau jsikiirusios bendruomenés: Kurso ir Livonijos gubernijose, senosios Zydy bendruomenés Centrinéje
Azijoje ir Kaukaze. Lenkijos zydai gal¢jo laisvai judéti i§ ir | Séslumo riba, bet taip pat buvo atriboti nuo likusios
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b) Tarpukario laikotarpio tiriamasis arealas yra dvejopas: nepriklausomos
tarpukario Lietuvos (1918-1940) teritorija ir Lenkijos prisijungtas Vilniaus krastas
(1919-1939). Vilniaus krastas priklausé Vilniaus arkivyskupijai (arkivyskupijos titulas
suteiktas 1925 m.) ir tik nedidelé buvusios Vilniaus vyskupijos dalis atsidure
nepriklausomos Lietuvos teritorijoje. Beveik visa nepriklausoma Lietuva sutapo su
Zemaiéiy vyskupijos ribomis. Situacija pasikeité 1926 m., kuomet buvo jkurta Lietuvos
baznytiné provincija. Ja sudaré Kauno arkivyskupija bei TelSiy, Panevézio, KaiSiadoriy
ir Vilkaviskio vyskupijos. Tarpukariné archyviné medziaga buvo prieinama tik i§ Kauno
arkivyskupijos ir PanevéZzio bei TelSiy vyskupijy, be vienos kitos bylos i§ Vilkaviskio
vyskupijos, tac¢iau bendresnis kultiirinis-istorinis tyrimas leidzia daryti prielaidas apie
situacijg visoje Salyje.

C) Holokausto laikotarpio tyrimas teoriSkai atspindi situacija visoje naujai
»susijungusioje* Lietuvoje, jskaitant Vilniaus krasta Vokietijos okupacijos metu, taciau
del Saltiniy trikumo, kaip ir tarpukariu, Saltiniai reprezentuoja Vilniaus ir Kauno
arkivyskupijos ir Panevézio vyskupija. Sio periodo archyvai i§ Tels$iy, Kaisiadoriy ir

Vilkaviskio vyskupijy neisliko arba néra prieinam123.

Saltiniai

Disertacijos tyrime pasitelkiami jvairaus pobtidZio ir kilmés publikuoti bei nepublikuoti
iki Siol netirti archyviniai Saltiniai, atskleidziantys tiek Zzydy konversijy, tiek
misionieri§ky iniciatyvy tendencijas ir jy kaitg Lietuvoje XIX—XX a. pirmojoje puséje.
Pagrindines nepublikuoty archyviniy Saltiniy grupes sudaro:

1) Zydy kriksto dokumentai, tiesiogiai susije su zydy konversijos procediira (-
omis): Rusijos imperijos laikotarpio 1840-1915 m. datuotos asmeninés peréjimo i
judaizmo | katalikybe bylos (krikito bylos)**: tarpukario laikotarpio (ir pirmosios

sovietinés okupacijos iki naciy okupacijos pradzios) zydy konversijy dokumentai i$

imperijos dalies. Pagal Klier J. D., Pale of Settlement, YIVO Encyclopedia of Jews in Eastern Europe [interaktyvi
prieiga], http://www.yivoencyclopedia.org [Zitiréta 2014-11-18].

 Laukaityté R., Lietuvos Baznycios vokieciy okupacijos metais (1941-1944), Vilnius, 2010, p. 15.

24 Peréjimai i§ judaizmo j katalikybe Vilniaus vyskupijoje: Vilniaus vyskupijos konsistorijos fonde (LVIA f. 604,
ap. 5) ir Vilniaus Romos kataliky vyskupijos valdymo fonde (LVIA f. 694, ap. 1) saugomos Zzydy asmeninés
konversijos bylos ar kriksto dokumentai; Peréjimai i§ judaizmo j katalikybe Zemaiéiy vyskupijoje: Telsiy
(Zemaiiy) vyskupijos konsistorijos fonde (LVIA, f. 699, ap. 3) saugomos zydy asmeninés konversijos bylos ar
krikSto dokumentai.
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Kauno ir Vilniaus arkivyskupijy bei Panevézio ir Telsiy vyskupijy kurijy.?® Tarp §io
laikotarpio zydy krikSty dokumenty galima isskirti 1936-1941 m. zydy skyryby bylas,
svarstytas Vilniaus arkivyskupijos baznytiniame tribunole, vienam sutuoktiniy norint
pereiti | katalikybe ir iniciavus konversijos procediirg ar jau pasikrikétijus%; Naciy
okupacijos laikotarpio konversijy dokumentai - jy chronologija trumpa, i§ esmés tai tik
1941 m. antra puse, po kurios apie zydy krikSty procediiras liudijan¢iy dokumenty
nebéra.?’

2. MisionieriSkos veiklos dokumentai: vidiniai Mariae Vitae Kongregacijos

dokumentai®®; 1880-1909 m. jvairiy vienuolyny susirainéjimas su katalikiskomis

% Tikétina, kad kaupé ir likusios kurijos, taciau, kaip minéta anks¢iau, bylos néra islikusios ar prieinamos. Vilniaus
arkivyskupijos zydy krik§to dokumentai: Byla dél kataliky dvasininky teisés vykdyti eretiky ir skizmatiky kriksto,
santuokos ir kt. apeigas, LVIA, f. 694, ap. 3, b. 59; Leidimai jvairiems asmenims pereiti ] Romos kataliky tikéjima
1929-1931 m., ibid., b. 360; Dokumentai (aplinkra$¢iai, laiskai, Zinios, iSraSai, ataskaitos, kreipimaisi ir kt.),
susikaupe kurijos veiklos metu 1926-1932 m., ibid., b. 490; Leidimai jvairiems asmenims pereiti i§ staciatikybés ar
judaizmo | kataliky tikéjima, ibid., b. 685; LMAVB RS, Vilniaus miesto ir arkivyskupijos dokumenty kolekcijoje
(f. 318) saugomos 25 bylos. Lietuvos kriksto dokumentai (Kauno arkivyskupija, Panevézio ir Tel$iy vyskupijos):
Susira§inéjimas su bazny¢iy klebonais dél pilie¢iy, norin¢iy pereiti j kataliky tikéjima, LVIA, f. 1671, ap. 5, b. 505;
Leidimai dél pilieCiy prieémimo j R .kataliky tikéjima, ibid., b. 511; PilieCiy praSymai ir kunigy susiraSingjimas dél
pilieciy priémimo j R.kataliky tikéjima, ibid., b. 513; PilieCiy susiraSinéjimas su kunigais dél pilieciy priémimo |
R kataliky tikéjima, ibid., b. 517; Vatikano laisko santykis su staciatikiy baznycia klausimu ir susirasingjimas su
parapijy klebonais apie kity tikyby asmenis pereinancius | kataliky tikéjima, ibid., f. 1650, ap. 1, b.77; Klebony
prasymai vyskupo leidimo priimti j kataliky tikéjima kity tikyby asmenis, ibid., b. 252; Kitatikiy peréjimo j kataliky
tikéjima bylos, ibid., f. 669, ap. 48 b. 406.

% 7ydo peréjusio katalikybén Severino (po krikito — Piotro) Jarcho ir zydés Liubovés Gotlib, susituokusiy 1930 m.
pagal judaizmo religija, skyryby byla, LMAVB RS, f 318, b. 25388; Skyryby byla.
Vilnie¢iai zydai Piotras Engel§ternas ir Rebeka Malevanska, ibid., b. 19591; Skyryby byla.
Vilniec¢iai Tadeusas (Abramas) Stefanovskis ir Zydé Rebeka Eugenija i§ Zablockiy, pries$ tai buvusi DokSicka, ibid.,
b. 19569; Skyryby byla. Vilniaus gyv. Eugenijus Samuelis Smilga ir Zydé Tatjana Manasevi¢, ibid., b. 22503;
Skyryby byla. Zydas Henrikas Turgelis ir Vilniaus gyv. Zofija Galeckaité, ibid., b. 22526; Vilniaus arkivyskupijos
teismas. Bieliakaités-Kornerienés Kotrynos, gyvenancios Vilniuje, ir Izraelio Kornerio skyryby byla. Jy santuoka,
suteikta rabino pagal zydy paprocius, skelbiama negaliojanti. Ipareigojama apkrikstyti kataliky baznycioje abu
stnus ir, persikriks$tijus Izraeliui Kovneriui, susituokti kataliky bazny¢ioje, ibid., b.18906; Skyryby byla. Vilniaus
gyv. Juzefas Kazimierzas Skovronekas ir Zydé Estera Gelbkron, ibid., b. 22502.

*’Naciy okupacijos laikotarpiy Zydy kriksto dokumentai: Pilie¢iy pra§ymai ir susira§inéjimas su kunigais dél
pilieciy priémimo j R .kataliky tikéjima, LVIA, f. 1671, ap. 5, b. 517; Pilie¢iy prasymai ir kunigy susirasinéjimas dél
pilieCiy priémimo j R.kataliky tikéjima, ibid., b. 513; PilieCiy praSymai ir kunigy susirasinéjimas dél pilieCiy
priémimo j R.kataliky tikéjima, ibid., b. 516; Klebony praSymai vyskupo leidimo priimti j kataliky tikéjima kity
tikyby asmenis, ibid., f. 1650, ap. 1, b.77, b. 252; LMAVB RS, f. 318, b. GrjZzimo bei peré¢jimo katalikybén
dokumentai b. 23072, Peréjimo katalikybén dokumentai b. 23075, Grjzimo ir peréjimo katalikybén dokumentai b.
23066, Grjzimo bei peréjimo katalikybén dokumentai b. 23049, Peréjimo bei grjzimo katalikybén dokumentai b.
23035, Akta Kurji Metropolitalnej Wilenskiej. Acta conversorum b. 20997, Akta Kurji Metropolitalnej Wilenskiej.
Acta conversorum. Parafja Sw. Anny w Wilnie b. 20995, Peréjimo katalikybén dokumentai b. 23041.

%8 Vilniaus miesto marijavi¢iy vienuolyno vizitacijos aktas, LVIA, f. 694, ap. 1, b. 733; Zinios apie asmenis
Vilniaus benediktiniy, marijavi¢iy ir basyjy karmeli¢iy vienuolynuose, ibid., b. 2249; Zinios apie asmenis basyjy
karmelity, zarechnix bernardiniy, marijaviciy ir gailestingyjy sesery vienuolynuose Vilniaus mieste, ibid., b. 2284;
Marijavi¢iy Nuostatai Zemaitijoje 1777 m., LNB RKRS, f. 130, b. 389; Zinios apie asmenis Slanimo bernardiniy ir
marijavi¢iy vienuolynuose nuo 1873 m. sausio 1 d. iki 1874 m. sausio 1 d., LVIA, f. 694, ap. 1, b. 2342; Slanimo
marijavi¢iy vienuolyno inventorius, sudarytas 1840 m., ibid., b. 1522; Statistiniai duomenys apie pajamas ir iSlaidas
Slanimo benediktiniy, bernardiniy, marijavi¢iy ir jy turta Slanime, ibid., b. 1575; Zinios apie asmenis Slanimo
bernardiniy ir marijavi¢iy vienuolynuose, ibid., b. 806, 2339; Istoriné apybraiza Zahosrky W., Kosciol Sw Stefana i
zgromadzenie mariawitek. Bunenckue xocrenw, f. 1135, ap. 8, b.10.

28



konsistorijomis ir gubernijy valdybomis dél katechumeny ruosimo krikstui finansavimo
ir 1éSy finansinei paramai i§skyrim029; 1929-1931 m. Vilniaus Zydy Atvertimo Sekcijos
(lenk. Towarzystwo Misyj Wewnetrznych Sekcja Nawracania Zydéw) vidaus dokumentai
bei korespondencijoje cirkuliave jvairaus pobiidZio dokumentai®®; 1934 m. Pinsko
kunigo Jano Ziejos (Jan Zieja, 1897-1991) | Vilniaus arkivyskupijos kurijg rasyti laiskai
(bet kurijos atsakymai 1 juos) dél visuotinés misijos tarp Zydy Lenkijoje 0rganizavimo3l;
1935 m. Vilniaus arkyviskupijos kurijos klebonams platinta Anketa Zydu klausimu ir
244 atsakymai | ja i$ arkivyskupijos klebonijy®.

3. Bibliografo, bibliotekininko ir visuomeninio veikéjo Izidoriaus Kisino (pries$
kriksta — Iciko Kisino, 1904-1958) konversijos atvejui tirti pasitelkti jvairaus pobtidzio ir

turinio su jo asmeniu susij¢ dokumentai*.

Publikuotus $altinius sudaro: 1) Mariae Vitae Kongregacijos nariy kurti ir publikuoti

tekstai apie Kongregacijos veiklg periodiniame leidinyje ,,Labdaringa veikla Salyje ir

2 1880 m. Vilniaus karmelity kreipimasis j Vilniaus vyskupijos konsistorija dél papildomo finansavimo LVIA, f.
604, ap. 1, b. 4865, I. 1); 1880 ir 1881 m. Kauno benediktiniy kreipimaisi j Zemai¢iy vyskupijos konsistorijg dél
papildomo finansavimo (Gitos Ickovnos noro pereiti i§ judaizmo j kataliky tikéjima byla, LVIA, f. 669, ap. 3, b.
1060); 1899 ir 1909 m. Vilniaus vyskupijos konsistorijos aplinkraséiai klebonams dél katechumeny islaikymo
(Nejvykusio Chait Chanos peréjimo i§ judaizmo j kataliky tikéjimg byla, ibid, f. 604, ap. 5, b. 5290, I. 10; Vilniaus
vyskupo ir konsistorijy aplinkra$¢iai ir nurodymai 1909-1915 m., ibid., f. 694, ap. 1, b. 2912, I. 1); Vilniaus
gubernijos valdybos 1875 m. susiraSinéjimas su Vilniaus konsistorijg dél asignuojamy 1é8y konvertity i$mokoms
(Eskos Kozlovskos peréjimo i§ judaizmo j kataliky tikéjimg byla, ibid., f. 604, ap. 5, b. 1576, I. 15-16).

% Vilniaus Zydy atvertimo sekcijos pirmininko kunigo Stanislovo Milkovskio ir idéjinio Sekcijos vadovo
konvertito Fridriko Pistolio korespondencija (Milkovskio laiskas Dysnos parapijos klebonui, Vidaus misiy
draugijos Zydy atvertimo skyriaus prie Vilniaus Sv. Jony bazny¢ios dokumentai, LMAVB RS, f. 318, b. 34598, I.
116, 1930 m. sausio 15 d. Milkovskio laiskas j Vilniaus rajono mokykly prieziiiros tarnyba, ibid., 1. 84, Pistolio
laiskas Milkovskiui, ibid., 1. 51, 1929 m. lapkric¢io 28 d. Milkovskio kodespondencija dél finansinés paramos
Sekcijai, ibid., I. 8-9, S. Milkovskio ataskaita, ibid., I. 76, f. Pistolio ataskaita, ibid., I. 78, Skaityklos atidarymas,
ibid., . 81, Zydq atvertimo sekcijos propagandinés skrajutés, ibid., 1. 130, 131, 132.; Statutas, ibid., 1. 53

3! Najczcigodniejszy Pasterzu! /Pinsko kun. Ziejaus Jano susirasinéjimas su Pinsko vyskupu, laiskas Vilniaus
arkivyskupui apie jo kaip misionieriaus veiklg Zydy tarpe (yra apklausos anketa atsivertusiems i katalikybe
zydams). Praso leisti persikelti | Vilniaus arkivyskupija ir ten testi §j darbg. Yra Pinsko vyskupo Bukrabos
Kazimiero tarpininkaujantis rastas/, MAVB RS, f. 318, b. 22683; Leidimai jvairiems asmenims pereiti ] Romos
kataliky tikéjima 1929-1931 m., LVIA, f. 694, ap. 3, b. 360, I. 72.

%2 Anketos tekstas ir atsakymy j ja lapai saugomi Vilniaus miesto ir arkyviskupijos dokumenty kolekcijoje (MAVB
RS, f. 318).

% |zidoriaus Kisino fondo dokumentai (LMAVB RS, f. 166): Jubiliejiné I. Kisino kalba Respublikos 10-yjy metiniy
proga, b. 37; Jablonskis Jonas Kisinui I. Laiskai dél ,,Vargo Mokyklos™ I dalies leidimo ir mokytojy atsiliepimy, b.
65; Tumas J./Vaizgantas/ Kisinui 1., laiskai dél lietuviy-zZydy sajungos veiklos; dél ruosiamos lietuviy lietrattiros
antologijos hebrajy kalba, b. 82, 1. 1-2; Kisinien¢ 1. Vice Ministrui. Laiskas dél sunkios zydy gimnazijos mokytojy
Seimy padéties, b. 116; Jakstas Dambrauskas Adomas Kisinui I. Laiskas dél kalbos barjero ir Lietuviy Zydy
Draugijos veiklos, vizitiné kortelé su jrasu, b. 58. O taip pat Izidoriaus Kisino korespondencija: Kisinas I. Laiskai
Tumui J, VUB RS, f. 1-f. 385, |. 110-113; Kisinas I, laiskas Tumui-VaiZgantui J., ibid., F10-R§723; Asmeniné
Izidoriaus Kisino byla, VUA, b. K146.
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uzsienyje” (lenk. Dzieje Dobroczynnosci Krajowey i Zagraniczney), regula® ir
Krzysztofo Lewalskio monografijoje ,,Krik$¢ioniSkos baznycCios ir zydai Lenkijos
karalystéje 1855-1915 m. m.”® paskelbti liudijimai i§ Censtochavos marijaviciy
vienuolyno archyvo; 2) Baznytinés ir pasaulietinés valdZios jstatymai ir nutarimai, aptare
vienalaike misijy bei Zydy konversijy problematika ir nubréze $iy institucijy atstovams
veikimo gaires ir ribas®®; 3) Prozelitiniai konvertito misionieriaus Fridriko Pistolio

veikalai®’; 4) atsiminimy apie Holokausto laikotarpj Lietuvoje literatiira.®,

Tyrimo metodologija. Disertacijoje taikomi klasikiniai istorijos mokslo metodai:
Saltiniy analizé jgalino suvaldyti ir iStirti gausig nepublikuoty ir netirty archyviniy
Saltiniy bazg; komparatyvinis metodas leido sujungti kelis vienas nuo kito nutolusius

reiSkinius bei istorinius periodus ir pamatyti jy sgsajas bei tyrimo objekto kismag

** List okolny fundatora siostr Maryawitek s. p. X. Kanonika Tarczynowicza. Dzieje dobroczynnosci krajowej i
zagranicznej. 1820, Sierpien: 392-395; Nekrolog wielebney Panny Marcyanny Norwidowny wizytatorki
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skirtingomis istorinémis aplinkybémis disertacijai pasirinktoje ilgoje chronologijoje;
statistin¢ analizé taikyta viso laikotarpio krikSto byly ir dokumenty bei Vilniaus
arkivyskupijos dvasininkijos atsakymy j Anketg zydy klausimu duomenims sisteminti,
apibendrinti ir analizuoti.

Sioje disertacijoje mes remiamés skirtimi tarp asimiliacijos ir akultdiracijos,
pagrista abiejy procesy rezultatu: akultiiracija laikome dominuojancios ne-zydy grupés
kulttiriniy ir socialiniy jproc¢iy perémimu, be neiSvengiamo ,,iSnykimo” dominuojancioje
ne-zydiskoje visuomengje, o tuo tapu asimiliacija laikome mazumos (ar pavienio
konvertito) ,,iSnykimu” dominuojancioje visuomenes grup¢je. Abu Sie keliai potencialiai
gali vesti ] jvairaus lygio integracija platesnéje visuomenéje bei pripazinima, pilnavertj
socioekonominj funkcionavimg joje. Si disertacija nesiima atsakyti j klausima, kokig
galuting po-konversinio gyvenimo vizijg turéjo vienas ar kitas konveritas (tai mums
padaryti neleidzia ir Saltiniai) ir joje ] konversijg Zvelgiama i§ teisinés konversijos
procediiros apibrézties taSko: konversija kaip ne tik visiSkas zydy bendruomenés
apleidimas, bet ir jsiliejimas j katalikiSkaja bendruomeng atlikus formalias proceduras,
oficialus pasiskelbimas kataliku. ISskirtiné situacija laikytina naciy okupacijos
laikotarpis, kai dél rasinio ,,zydiSkumo” supratimo zydo konversija apskritai devalvuota
ir laikyta nieko 1§ esmés nekeiciancia, taciau siekis ,,i8nykti” krik§¢ioniSkoje

bendruomenéje isliko.

Ginamieji teiginiai:

1. Besikeiciant katalikybés statusui ir geopolitinei situacijai Lietuvoje, atitinkamai
modifikavosi ir Kataliky BaznyCios poziiiris | misionieriavimg tarp zydy bei
siekis vykdyti misijas ar jo nebuvimas. Sykiu misionieriskos iniciatyvos — Savo
teoriniame diskurse, strategijoje ir praktikoje — perteikdavo ne tik dvasininkijos
santykj su vietos Zydy maZzuma, bet ir supratimg apie katechumenui biitinas
perduoti Zinias bei jgiidZius ir konvertity poreikius.

2. Zydy konversijos j katalikybe nebuvo tik deviantinis bendruomenés mazumos
elgesys ir kaip reiSkinys gali buti analizuojamos platesniame jas veikusiy regiono

socioekonominiy ir kulttriniy (ekonominés krizés, modernizacija, sekuliarizacija,
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akultiiracija, tautiniy tapatybiy formavimasis) pokyCiy bei vidinés Zzydy
bendruomenés transformacijos kontekste.

3. Galima nustatyti Zydy konversijy j katalikybe reiSkinio dinamika skirtingais
laikotarpiais ir analizuoti atsizvelgiant | geopolitines ir sociokultiirines slinktis
Lietuvoje. Galima manyti, kad tokia prieiga atskleisty ir konvertity charakteristiky

bei motyvacijy transformacijas ir reiSkiniy vystymosi regione specifikg.

Darbo struktiira. Disertacijg sudaro jvadas, trys déstomosios dalies skyriai, suskirstyti ]
poskyrius, i§vados, Saltiniy ir literatiiros saraSai, santraukos lietuviy ir angly kalbomis.

Pirmajame skyriuje ,Zydy konversijos ir kataliky baZny¢ia lietuviskose
gubernijose” analizuojamos misionieriSkos veiklos apraiskos ir Zydy konversinés
tendencijos Rusijos imperijos Vilniaus ir Zemai¢iy vyskupijose, apémusiose lietuviskas
Vilniaus, Kauno ir Gardino gubernijas. Identifikuojama ir analizuojama teisin¢ bazeg,
reglamentavusi zydy peréjimg | kataliky tikéjima bei socialines ir fiskalines konversijos
pasekmes, ypatingas démesys skiriamas mazameciy ir nepilnameciy zydy konversijy
specifikai. Krik§to dokumenty pagalba rekonstruojami dominuojantys krikSto naratyvai
bei formuluojama antikonversinés veiklos savoka, identifikuojamos jos formos.
Rekonstruojama konversijos ] katalikybe procediros bei pasiruoSimo krikStui etapo
(,,iSbandymo” laikotarpio) eiga ir turinys. Identifikuojamos pagrindinés katalikiSkos
misionieriSkos veiklos formos bei problematika ir nustatomi BaznycCios praktikuoti
katechumeno pasiryzimo krikStytis jvertinimo mechanizmai. Remiantis krikSto byly
teikiama medziaga ir jos duomeny analize, tiriamas zydy konversijy | katalikybe
lietuviSkose gubernijose reiSkinio susiformavimas ir vystymasis, iSskiriant lGzinius jo
etapus ir pagrindinius periodus. Nustatomos dominuojancios katechumeny ir konvertity
charakteristikos ir jy kismas, kontekstualizuojant jj vienalaikiuose sociokultiirniuose,
ekonominiuose bei demografiniuose pokyciuose.

Antrame skyriuje ,,KatalikiSkos misionieriS8kos iniciatyvos ir zydy konversijos
tarpukaryje” pasitelkiant Zydy krikSty dokumentus, identifikuojamos pagrindinés
tapukario konvertity charakterikos ir asimiliacijos aplinkybés bei procediiriné konversijy
1 katalikybe specifika. Lyginama Lietuvos vyskupijy ir Vilniaus arkiviskupystés
katechumeny retorika ir nustatomos pagrindinés kultiirinés orientacijos bei santykis su

valstybine religija, analizuojama kaip plito tarpukario asimiliacinés ir integracinés idéjos.
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Pasitelkus Izidoriaus Kisino konversijos atvejj, bandoma jzvelgti tautinés-lietuvéjimo
Krypties uzuomazgas zydy asimiliacijoje Lietuvoje. Taip pat tiriama misionieriSky
iniciatyvy raiska tarpukario Lenkijos anekstuotame Vilniaus kraste: Zydy atvertimo
sekcijos veikla ir rezultatai, kunigo Jano Ziejos visuotinio Zydy atvertimo Lenkijoje
strategija ir Vilniaus arkivyskupijos kurijos tarp klebony platinta Anketa zydy klausimu.
Remiantis atsakymais ] pastargja, nagrin¢jama vietos dvasininkijos laikysena Zydy
atzvilgiu.

Paskutiniame treGiame disertacijos skyriuje ,,Zydy konversijos Holokausto
kontekste” analizuojama kaip naciy okupacijos ir Holokausto pradzios fone
transformavosi Zydy krikSty reiSkinys: baZnytinés Zydy konversijos reglamentacijos
poky¢iai ir jy adaptavimas praktikoje, reiskiniy specifika naujai prie Lietuvos prijungtoje
Vilniaus arkivyskupijoje bei paciy zydy santykis su krikstu kaip priemone issigelbéti.
Remiantis konversijy dokumentais nustatoma krikSty intensyvejimo koreliacija su gety
steigmo ir Holokausto vykdymo etapais, o taip pat pasitelkiant Garbarskiy Seimos
krik§to atvejj atskleidziamas dvasininkijos ir gelbétis bandanciy zydy santykis

konversijos procediiros kontekste.
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ISvados

1. Lyginant XVIII a. pabaigos ir XIX a. pradzios zydy kriksty dokumentus, nustatyta,
kad Rusijos imperijos valdZia, jgijusi gausias kataliky ir zydy bendruomenes buvusiose
LDK Zemése, iki XIX a. 3-iojo deSimtmecio taiké jose iki padalinimy praktikuoty
nesudétingg ir valstybiniy institucijy nejtraukiancig konversijos i$ judaizmo ] katalikybe
procediirg. 18201862 m. teisiné baz¢ papildyta naujais jstatymais, atitikusiais carinés
valdzios siekj kontroliuoti religinj gyvenima Salyje ir subordinuoti Kataliky Baznycios
veikla pasaulietinéms institucijoms. Tyrimo metu nustatyta, kad Sie jstatymai
reglamentavo konversija | katalikybe bei jteisino specifiSka jos procediira, siekiancig
uztikrinti asmens motyvacijos nuoSirduma, parengimg krikStui bei deramg konversijai
amziy, po krikSto sekusj konvertito perregistravimg krikS¢ioniSkoje socialingje grup¢je
bei fiskalines to pasekmes ir mokestines lengvatas. Palyginus jstatymus, apibréZiancius
zydy per¢jimg j staciatikybe, protestantizma ir katalikybe galima teigti, kad konversijos ]
kataliky tikéjimg procediira savo esme ir pasekmémis nesiskyré nuo per¢jimo i bet kurig
imperijoje toleruojama krikScioniska konfesija, iSskyrus tai, kad kiekviena konversija
turéjo buti sankcionuota leidimu i§ VRM ir Dvasinés kolegijos. Katechumeno edukacijos
turinys pasiruo$imo krikstui laikotarpiu buvo paliktas dvasininkijos jurisdikcijai. KrikSto
dokumenty analizé atskleidé, kad pasiruoSimas katalikiSkam krik§tui uZztrukdavo iki
mety vienuolyne ar klebonijoje, o jo metu katechumenas buvo visiSkai iSlaikomas
Baznycios, mokomas ir stebimas jo elgesys. Siekiant neprileisti prie krikS§to asmeny,
tikétina, bisianCiy prastais katalikais, suformuotas ir praktikuotas tga uztikrinantis
mechanizmas, jgalinantis dvasininkus nutraukti procediirg (t. y. dirbtinai nedidinamas
kataliky skai¢ius). Iki 1864 m. vienintele organizuota misionierisSka jstaiga buvo dar
LDK jkurta Mariae Vitae kongregacija, savo démesj sutelkusi j konverti¢iy asimiliacija
ir integracija | katalikiska visuomen¢ po kriksto. Panaikinus kongregacija, panasiy
alternatyvy imperijoje nebesukurta. Kadangi katalikiSka miesionieriSka veikla imperijoje
buvo draudziama, iSanalizavus konversijy naratyvus, rekonstruotus remiantis kriksto
dokumentais, nustatyta, kad alternatyviais misionieriavimo kanalais daznai tapdavo
socialiniai rySiai tarp vietos kataliky ir zydy, paskatindave arba jgalindave zydo
konversijg ar kelig i jg, pagelbédave pries ir po kriksto (apgyvendinimas, jdarbinimas).

Sykiu jtaka daré lengvai pasiekiama katalikiSka aplinka miestuose ir miesteliuose, 1§ kur
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buvo dauguma zydy katechumeny. Per visg imperijos laikotarp; nebuvo suformuotas
stabilus, finansinius misionieriSko darbo poreikius tenkinantis mechanizmas: stokota
kompleksiSkumo sprendziant daznas problemas, susijusias su brangiu katechumeny
iSlatkymu pasiruoSimo krik$tui laikotarpiu. Vyskupijy konsistorijy ir pasaulietinés
valdzios korespondencijos analizé¢ atskleidé, kad pastaroji zZydy konversijy nelaiké
prioritetine finansuojama veikla.

2. Remiantis gausesniy nei XIX a. amziaus pradZioje 5—6 deSimtmeciy zydy kriksto
byly analize, nustatyta, kad tarp katechumeny dominavo vyrai, o pagrindinémis
motyvacijy kryptimis identifikuoti ekonominiai sumetimai ir siekis (nors ir nebutinai
pagristas) iSvengti tarnavimo carin¢je armijoje. Konversijy skaicius augo: palyginus 8-
0jo ir 9-ojo desimtmeciy Vilniaus vyskupijos duomenis, kriksty padaugéjo 2,3 karto.
Zemaitijos vyskupijoje konversijy pikas nustatytas 8-ajame desimtmetyje. Cia $io
reiskinio prielaidos néra visiskai aiskios, pagrjsciausia laikytina — eknominiai sunkumai.
Vilniaus vyskupijoje daugiausia konversijy uzfiksuota paskutinj XIX a. deSimtmet] ir
pirmajj XX a. desimtmetj. Cia dominavo jauni, nesusituoke, rastingi tik zydy kalbomis
arba 1§ viso neraStingi ir ieSkantys geresniy ekonominiy galimybiy Zydai, atvyke
daugiausia 1§ miesty ir miesteliy ,,katalikiSkiausiose™ lietuvisky gubernijy apskrityse. Jie
nebetikéjo geresnémis jy kaip Zydy statuso imperijoje galimybémis ir rinkosi asimiliacijg
per prestiza regione, o ne imperijos mastu, turin€ig katalikiSkg konfesija. Mazas
dokumentuoty apostaziy i$ katalikybés atgal j judaizmg skaicius leido kelti prielaidg, kad
dauguma konvertity sé¢kmingai asimiliavosi. Konversijy apog€jus sietinas su, viena
vertus, auganc¢iu sekuliarizmu ir jsibégéjanciais modernizacijos procesais, o kita vertus,
su zydy bendruomeng iStikusia gilia socioekonomine krize (darbo ir iSsilavinimo
galimybiy Zydams apribojimai, skurdas ir per didelé¢ konkurencija darbo rinkoje). Tuo
paciu metu savo pika pasiekes emigracijos 1 JAV reiskinys, kildintinas i§ ty paciy
prielaidy, jgalina brézti paralelg tarp emigracijos ir konversijos reiSkiniy. Nustatytas
motery dominavimas tarp katechumeny ir konvertity (beveik 70 %) suponuoja, kad
reintegracija per konversija lietuvisky gubernijy ribose, siekiant eliminuoti Zydo statuso
imperijoje bei pacioje bendruomen¢je keliamus nepatogumus, buvo populiaresnis
pasirinkimas tarp motery, o panasios socialinés grupés vyrai daZzniau rinkosi emigracija.
Nepaisant modernéjimo, sekuliarizmo ir peréjimy i katalikybe skaiCiaus augimo, visg

imperijos laikotarpj konversija isliko trauminiu jvykiu. Zydy bendruomenéje neslopusi
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konversijos stigmatizacija verté katechumeno Seimg ir zydy bendruomene imtis jvairiy
antikonversinés veiklos formy (skundy, atkalbéjimy, pagrobimy), siekiant sulaikyti
bendruomenés narj nuo peréjimo j katalikybe ir palaikyti bendruomenin;j stabiluma.

3. Zydy konversijy ir katalikisky misijy tarp jy klausimas naujai iskeltas tarpukario
Vilniaus arkivyskupijoje. IStyrus tris XX a. 3-iojo deSimtmecio pabaigos ir 4-0jo
deSimtmecio misionieriSkas iniciatyvas — kompleksiSka misioniering prieigg taikiusig
Zydy atvertimo sekcija Vilniuje (1929—1931?), Pinsko klebono Jano Ziejos strategija
visuotinei zydy misijai Lenkijoje (1934 m.) ir pastargja paremta, kurijos tarp Vilniaus
arkivyskupijos klebony platinta Anketa zydy klausimu (1935 m.) — nustatyta, kad joms
jitakg daré platesni ,,zydy klausimo” ir zydy asimiliacijos per konversija debatai
tarpukario Lenkijoje. N¢ viena 1§ S$iy iniciatyvy neatneS$¢ gausesniy misionieriSkos
veiklos rezultaty ir nesubrandino efektyvios misijos tarp Zydy. Atsakymy i Anketa
analizé¢ atskleide, kad klebony be didesnés refleksijos kartojami seni antijudaistiniai
stereotipai ir lenky dvasininkijos retorikoje naujai adaptuoti antisemitiniai pozitriai
(iSskyrus rasinj) jtikino Baznyc€ios hierarchus tokj projekta nebiisiant sékmingg ir jokia
misija nebuvo inicijuota. Dvasininky retorikoje  identifikuota  preferencija
ksenofobiskoms baiméms, ekonominiam antisemitizmui ir zZydy emigracijos iS Salies
1d¢jai rodo, kad misijas tarp Zydy inicijavusi dvasininkija buvo iSimtis, o ne taisyklé.

4. Atlikus tarpukario Zydy krik§to dokumenty analizg, nustatyta, kad zydy
konversijy nuosmukis 2-ajame XX a. deSimtmetyje tgsési ir 3-iajame, Lietuvai paskelbus
nepriklausomybe, o Lenkijai aneksavus Vilniaus krasta. Tiek Lietuvoje, tiek Vilniaus
arkivyskupijoje zydy kriks$ty émé gauséti 4-ajame deSimtmetyje, taciau reiskinys niekada
nebepasieké¢ XIX—XX amziy sandiiros piko. IStyrus besikrikStijanciy Zydy
charakteristikas, paaiskéjo, kad tarp jy, be darbininky klasés atstovy, atsirado naujos, iki
tol Lietuvoje tarp konvertity j katalikybe nefigiiravusios vidurinioji klas¢ ir inteligentija
(daugiausia vyrai). Tai lémé rySkus urbanistinis reiskinio tarpukaryje aspektas (valstybés
ar regiono sostinés aplinka), platesné nei Rusijos imperijoje konvertity amziaus
amplitudé¢ bei tokie asimiliacijos kanalai kaip profesin¢ aplinka, socializacija su
lietuviais ir edukacija. Nesant galimybés registruoti civiling santuoka, svarbia motyvacija
krikStytis tapdavo ir santuoka su Kkataliku (daugiausia tarp motery). Pagrindinis
kultiirinés orientacijos skirtumas tarp Vilniaus arkivyskupijos ir Lietuvos katechumeny

buvo tautinis asimiliacijos démuo. Pirmuoju atveju, konvertitai sprendima kriksStytis
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daZniausiai argumentavo noru priklausyti lenky tautai ar jau jvykusios asimiliacijos be
krikSto legitimacija, o Lietuvos konvertitai krik§ta grisdavo vien religiniais motyvais,
nacionalinés orientacijos konversinéje retorikoje nebuvo. Kelti prielaidg apie tautinés
orientacijos uzuomazgas 4-ojo deSimtmecio vidurio Lietuvos Zydy inteligentijos
aplinkoje leido Izidoriaus Kisino konversijos atvejo tyrimas. Analizuojant konversing
retorikg paaiSkéjo, kad Vilniaus kraSto zydai sékmingiau persiorientavo 1 prolenkiska
tauting laikyseng, pana$ig | vyravusig tarp Lenkijos konvertity, o tarp Lietuvos neofity,
nesant stiprios asimiliacinés politinés ideologijos ar baznytinés misionierystés minties
Salyje spaudimo, toks poreikis nei§sivyste.

5. Holokausto laikotarpio krik§to dokumenty analiz¢ atskleid¢, kad antroje 1941 m.
pus¢je konversijy skaiciai smarkiai iSaugo ir $i tendencija koreliavo su Holokausto
Lietuvoje pradzia: gety steigimas ir likvidavimas bei Zudynés. ReiSkinys baigési
prasidé¢jus vadinamajam stabilizacijos laikotarpiui 1941 m. gruodj. Daugiausia
krikStytasi esamoje ir buvusioje sostinése — Vilniuje ir Kaune. Esant Kritinei situacijali,
patys katechumenai savo praSymuose akcentavo ilgalaikj norg krikStytis bei asimiliacija,
taip atsiribodami nuo galimybés biuti apkaltintais krik$tu dél susikloséiusiy pavojingy
zydams aplinkybiy. Biitent Holokausto salygomis pirmag kartg Lietuvos teritorijoje
susiformavo Seimy krik$ty tendencija. Atliekant tyrimg nustatyta, kad 1941 m. Vilniaus
arkivyskupijoje pasirodé Zzydy peré¢jimo | katalikybe procediirai reguliuoti skirta
instrukcija, tapusi 1942 m. Kauno arkivyskupijos kurijos platinto aplinkra$cio pirmtake.
Abu kurijy platinti nurodymai i$skyré zydus kaip ypatingus potencialius neofitus ir
skatino kunigus imtis grieztesnio norinCiyjy krikStytis patikrinimo. Nepaisant to,
nurodymai buvo pakankamai abstraktiis ir sprendimas dél asmens priémimo j katalikybe
de facto buvo vietos kunigo rankose. Bazny¢ia neorganizavo zydy gelbéjimo Holokausto
metu, taciau buvo linkusi padéti, kol pagalba vykdavo priva¢iame lygmenyje, ypac po to,
kai ziaurumai pasieké pika. Okupacinei valdziai susidoméjus zydy konversijomis
Lietuvoje, o visiems Lietuvos zydams atsidiirus getuose, oficialios zydy kriksty
procediiros imtos riboti arba buvo nebejmanomos, o fiktyvios metrikos tapo tinkamesne
priemone gelbéti zydus.

6. Apibendrintai galima teigti, kad zydy konversijy reiSkinys koreliavo su tiek
dominuojancioje visuomenéje, tiek pacioje zydy bendruomenéje XIX—XX a. pirmoje

pus¢je Lietuvoje vykusiais geopolitiniais, ekonominiais ir kultiiriniais poky¢iais.
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LietuviSkose Rusijos imperijos gubernijose, nepaisant oficialaus staciatikybés primato ir
Kataliky BaZnycCios patirtos priespaudos (ypa¢ po 1863 m. sukilimo), Zemesnio
socioekonominio statuso zydai pirmenybe teiké lokaliai asimiliacijai katalikiskoje
aplinkoje, o konversijy 1 katalikybe, palyginus su ankstesniu laikotarpiu, buvo daugiau.
Taciau tiesioginio rySio tarp Baznyc¢ios misionieriSky iniciatyvy ir zydy konversijy
tendencijy nebuvo, o ir i§vystyti stabilig, ilgalaike, konvertity poreikius tenkinancig bei
rezultatyvia katalikiSka misija nepavyko. Vienintele iSimtimi — situacija tarpukario
Vilniaus arkivyskupijoje, kur baznytiné ir pasaulietiné valdzios pasieké tam tikrg
asimiliacinés ideologijos konsensusg ir konversija kaip asimiliacinés ideologijos dalis
skatino Zydus krikstytis. O tarpukario Lietuvoje net 3-ajame deSimtmetyje pradeéti
aktualizuoti ir 4-ajame deSimtmetyje intensyviau plétoti zydy ir lietuviy vienas Kkito
pazinimo projektai nejgijo asimiliacinio imperatyvo démens. CharakteristiS8kai naujoje,
18silavinusig vidurinigjg klase ir inteligentija émusioje atstovauti tarpukario konvertity
grupéje vystesi asimiliaciniai procesai buvo nutraukti Holokausto — tuo metu kardinaliai
kitokios motyvacijos (apsisaugoti) inspiruotos konversijos reiSkinio intensyvumu

trumpam pralenke jo apogéjy amZziy sandiiroje.
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